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PART III: THEOSOPHICAL 
* There is m religion higher than Truth.' 






WhE old story again — innate ideas, intui- 

il knowledge, inspiration and revelation. Let us 
enquire a little how this old question re-appears 
Mer its latest presentation, Theosophy. We 
i;^mmed this with the two rays from the West and 
»m the East ; and we shall now throw on it the 
pA ray. * 

• 

!? We saw among the Greeks how from Thales 
Bwn to the Sophists, the question of innate ideas 
kn a certain course ; how the course took a new 



I ♦ As I begin this (G-25 a. m.) writing, the Sun just 
ives above the brow of the Chflmnndi Hill, and shines 
I, me through the window of my study. I have a fetter 
pm a dear and valued brother of Kumbhakouam be- 
ire mo inspiring some ideas in mc, and thirdly the 
ladras Mail dated 6th February, containing the news 
! Svtimi Vivdkananda's doinn^s at Kumbhakouam and 
J8 triumphal entry into Madras has just by cliancc 
Jen placed before me ; and I have risen forced from 
y bed to rise very early, aiter a. va\\i^ ^y^wccv.\w^?^v^ 
rant to a car-featival, and t\\c o^e\^^i.\\\^ \>^ v^'^'^ ^^^'^^ 
e me IUhIki and Pmsada oi a Svam\ T\es:\\^^^^^^ "^^ 
I mot here many f r lends ^c.^i 



turn frcm the inspired knowledge which So 
brought to bear on it ; and philosophy of the 
tual kind again re-asserted her empire, he 
brilliant sway till it got again entangled in the 
refinements of Aristotle's dialectics : — Thei 
saw how another period began with the Ske 
some of whom came in contact with the prin 
Hindu thought, and how again innate ideas 
another race through Epicurianism to Stoic 
It is a saddening thought that the stru^ 
. of so many men from Thales up to Aristotle w 
genius made such an elaborate systematizatic 
ideas, should have produced a race ol sceptics I 
it was inevitable. For the old dilapidated stru< 
became all the better for its demolishment, f( 
left the new builders free to reconstruct with th 
materials which were arranged and came in r- 
to hand. Then we saw how the crisis of the se 
period was the parent of the Alexandrian Sc 
where the formal re-habilitation of the ancient i 
was effected. This new trend of metaphj 
thought ran down to the days of Proclus. And 
rose the modern thinkers, headed by Descartes 
•once more divorced Faith from Reason and so 
Augustus Comte. And now, with the adva 
thoughts of Germany, England, France and R 
-and the Great Columbian world in the Antip< 
viz. America, and the advent of Such men as Sw( 
iDOurg and Schopenhaur, Madame Blavatsky 
' Annie Besanty and in InOXa, ^M^m\s\:>2C3« 
^arasvati and Vivekananda, vje ?»ee >iN\ei ^^ 
inflate ideas once more jf^ ^iVvri%Vc^^^S.m^ 



to modem people and modern thought. 
In the Oriental Part of this paper, the varied 
es which intuition presented was dwelt on. 
Chdrvak had his view and so the Nayydyik ; the 
hik clung to Atomisticisin and the Sankhya 
imated the same further up to primordial 
;er ; then Yoga came in to practically demon- 
a science of intuition ; the Pilrva Mhndmsisi 
with his vital Dhavma^ and the' Veddntist with 
science of devotion and proofs of a scientific 
then there was Buddhism with its sub- 
bated Dharma; and the Bhagavatas finished up 
nth their scheme of self-sacrifice and resignation. 
low do we find ourselves now under Theosophy 
lie third Ray ? We shall inquire in the following 
Bges. 
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Ue find that Theosopliy 'Js the latest 

)ression, with developments, of eternal truths, 
ich came to public notice probably in the days of 
thagoras, and still earlier in the days of the 
)tians and the Chaldeans, and later in the 
rs of Pyrrho; — Theosophy, considered as not 
the flower of Western thought but the realisa- 

'^n of the' dream of the Indian philosophers from 

[whom the West had already borrowed so much. 

[•!*Tbe information was for the most'part Orient," 

BSiysPistis Sophia (pp. xxiv). 

"Wisdom is oft-times nearer when we stoop, 
than when we soar." 

is what has happened to India lately? India 
bad imbibed Western science, and with it came a 
lemming for materialism. India flew from its own 
land of thought and searched for wisdom amongst 
$uch intellects as Fichte, Hegel and August e Comte, 
^ l^ut there came a lady from the West itself viz. 
Madame Blavatsky, and from still' further west, 
orfurther east, if you please, from America a gentle- 
man. Col. H. S. Olcott, weary of all modern 
^pdm skepticism, ■ to seek wisdom at the feet of 
Indian sages. Tl^e Rishis of India, the custodians 
of eternal Truths, seem to have watched all the time 
&r a fit . opportunity to \iift.u^xv.ce; ^^cia^ ^'tX^T^. \^\?a2^ " 
&Bt, and then by t\va\. m^^jv^ Vo v^-^O^^^^^"^^ 
^Efian. to stoop down vn \v\s.o\NXi\^^^ ^^^ "^"^^ 



him through thick and thin, and obeys him. 

!ere in India everybody wants to become a leader 

id there is nobody to obey. Everyone should 

to obey before he can command. There is no 

id to our jealousies ; and the more impotent the 

indu, the more jealous he is. Until this absence 

jealousy and obedience to leaders are learnt by 

le Hindu, there will be no power of organization. 

e shall have to remain t^e hopelessly confused 

ob that we are now, hoping and doing nothing. 

dia has to learn from Europe, the conquest of. 

temal nature, i, e., of substance, and Europe has 

learn from India the conquest of internal niiture. 

Then there will be neither Hindus nor Europeans 

; — there will be the ideal humanity which has con- 

uered both naturt^s, external and internal. We 

Iiave developed one phase of humanity and they an- 

-'other. It is the union of the two that is wanted. 

:The word freedom which is the watchword of our 

Teligion really means freedom physically, mentally 

-^nd spiritually.* 



♦• 
t 



From my own experience I echo Svamiji^s 
'-sentiments. Not simply that every one wants to 
fjrule, and looks upon his brother with eyes jaundio 
t -ed with jealousy, but we Indians have not yet learn- 
-ed the art how even to conduct a meeting decently. 
To begin with, rA) punctuality is observed, and 
-when any business accordm^ to z, ^yaA^^^^-^^^^n^^ 



Madras Mail, ^obruary ^W^A^^^ V.^^Vxv^'^^^- 




l>egins, there is no spokesman selected. 
members do not pay attention ; of the c 
CMie-quarter begin to whisper in each ot 
and thus distract the attention of others. 
no order or method of discussing observ 
than one member is probably talking, in ti 
of time, to all the rest at one time. Ad 
blowings of noses, and takings of snuff, yc 
imagine the gravity of the meeting of Indi 
it is a meeting of brothers, it aggravates 
for under the false notions of equality, I 
is supposed to bestow, all good-bree 
noble deportment are sacrificed. In grea 
not in anger, I say this ; and I say it now 
it here so that all our brothers who hav« 
gated here together under the .holy cal 
brother Narayanasami Iyer Avergal, ma; 
one united action and make his commenc 
self-sacrificing undertaking a perfect su 
have no fear of any pettiness being displa 
the distinguished leadership of our old bn 
van Bahadur Ragunath Raoji,"-' and we 
you a hearty success, and anxiously wait t' 
results of your movement. Pardon me tl 
sion, but I think it may help to consolidal 
deavours now and in the future for the re 
of another spiritual empire in India. I no^ 
It is neither of the Christian.nor of tl 
{ neither of this time nor of the past, neith 



*-rifr^o2iappens that this very s.amc V!;eT\\^ 
^peak on organizQ,tioi\. sec pp. 4Cr2,T\\eo^.^ 



blind flesh, have been systematically checked 
compared with the other, and their nature si 
All that was not corroborated by unanimou! 
collective experience was rejected, while that 
was recorded as established truth which, in va 
ages, under different climes, and throughou 
untold series of incessant observations, was f 
to agree and receive constantly further corrol 
tion. The methods used by our scholars 
students of the psycho- spiritual sciences do 
. diflfer from those of students of the natural 
physical sciences, as you may see. Only our J 
of research are on two different planes and ou 
struments are made by no human hands; for \\ 
reason perchance they are but the more reli 
The retorts, accumulators, and •microscopes o 
chemist and naturalist may get out of order : 
telescope and the astronomer's horological in 
ments may get spoiled ; our recording instruir 
are beyond the influence of weather or the 
ments."* 

One truth so corroborated by the cumuh 
testimony of those who used the instrument c 
txiition is the existence of the soul, another the 
of re-incarnation, another, the supramundane si 
of man, and so on. And these truths with moi 
less incrustation are preserved .in all the w 
scriptures ; and .the Vedas have been pronou: 
• by all experts and theosophists, — ^not to say of • 
[tbe un-theosophical oriental seVioVats. like 

^-STej-ro TLeosopby pp. 59. 
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lussen and Max Muller — to be the most ancient, 

^^ibst perfect and the best preserved of the scriptures 

ibodjong theabove said and other spiritual truths, 

H. P. B. spoke the truth, her august successor, 

dear sister Miss Annie Besant emphasized it. 

d here is further testimony from the world-tra- 

ied Indian ascetic Svami Vivekananda. He has 

returned from England, and his opinions have 

be received as of very great weight. He observes: 

Before ten years elapse a vast majority of the 

^English people will be Vedantins. There is a grea.ter . 

ispect of this in England than there is in America. 

bu see Americans make a fanfarronnade of every- 

ig;* which is not the case with Englishmen, 

iven Christians cannot understand their New Testa- 

snt without understanding the Vedanta. Vedanta 

the rationale of all religions. Without the Ve- 

'^danta every religion is superstition ; with it 

iverything becomes religion."! Again he observes: 

;■ — ** All the social upheavalists, at least the leaders 

] of them, are trying to find that all their communis- 

r lie or equalising theories must have a spiritual 

[ "basis and that spiritual basis is in the Vedanta, 

' only I have been told by several leaders who used 

to attend my lectures that they required the Ve- 

\ danta as the basis of the new order of things."* 

Furthermore he observes that ** it is in the Vedas 

that we have to study our religion. With the ex- 

' " ception of the Vedas every book must change. The 

[. * Bufc not Americans like Dr. Tvivubull who will ba 
r quoted by and Ijy. 

t Madras Mail 6th February l^^l v^. "< • 



authority of the Vedas is for all time to come 
authority of every one of our other books is fo 
time being. '" '•' * Within the 

structure is plasticity and life enough for 
building of two hundred thousand new ones."" 

Tilak's "Antiquity of the Vedas" is a scho. 
book to read. Also Krishna S^stri Godbole ii 
scholarly contributions on the subject to the p. 
of the Theosophist Vols. I, and II, proves ma 
matically that the Vedas (if not eternal) ^r 
least as old as thirty thousand years (30,000). § 

In the Secret Doctrine we find the follo^^ 
passages : — 

"Scriptures ofthe world religions — preemin 
ly in the Bvdhmanas and the Upanishads of the V 
and even in the Pur a n as,' '^ 

** The Books of the Vedanta — the "last w 
of human knowledgt." I 

"Their priceless thesaurus, the Upanishac^^ . 

" The Upanishads in Gnostic Literature'* j 
the contents of one whole section No. ix : vol. Ij 
pp. 594. " Here the highly philosophical anc 
metaphysical system of transcendental Psychology. 
of codes of Ethics, of such a grammar as Panini's. 

« Madi-as Mail 0th Feb. 1897 pp. 7. 
■ § 30,000 Years before the Christian Em. An iinparal- 
^ Jeled hook of this kind may w e\V iviY\>£v \A\ei W's.y^. iv^x: ^\i 
universal religion. 
Y Secret Doctrine Vol. 1 pp. 1^^. 
t Secret Doctrine Vol. 1. pp. ^^^- 
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pi the Sankhya and the Vedanta systems, of a 
£ moral code (Buddhism) proclaimed by Max Muller 
^ihe most perfect on earth — ^were the Aryas such 
'CdoIs, or children, as to lose their time in writing 
I *• fairy tales," such as the Purdnas now seen to be 
fin the eyes of those who have not the remotest ide^ 
W their secret meaning ?"-•' 

And our esteemed $ister, Miss Annie Besant 
says this, which I chance to find, out of many other 
L utterances from her lips : — 

** I take as the source of the spiritual teach- 
ing those books that are most ancient and most 
fL sacred, those books that are the very **Word" given 
p to man ; that science of Brahman which is Jhidden 
p- for us in the Upanishads, and is there, if we can 
^ find it for the guiding of our feet/*t 



k- 



I have quoted -testimonies for the Vedas at 
some length in order to impress upon inquirers that 
to Vedas they can safely resort as a sure harbour 
of truth in the troubled sea of so many contending 
Revelations, in which the intellect is pitched and 
tossed in so much doubt and perplexity. $ 

♦Secret Doc: Vol. II. pp. 264. 
fTbe self and its s1nieat\\s. 

$ Exclaimed the Great Getm-accs. '^>cS^a^'^^^ 
this Century, SchopenYiaaet ^^,^I\^.^^oc^.^^^-^^ 
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Theosophy is no new Revelation. H. P. B- 
plainly tells us, that Vedas are as it were the souros 
of all other Revelations, and that spiritual truths 
which can be obtained by one's own intuition is ia 
harmony with that found in the Vedas; and the 
Vedas being the corroborated cumulative testimony 
of ages of saints, it can safely be trusted as a help 
to the growth of one's own intuition in the mamier' 
of a child in its leading strings till it can walk, by 
Itself ; or twigs provided as props to a climbing' 
Creeper ; so the position taken up by Theosophy 
is quite distinct from that taken by the Bramha 
SamUjists. Both are eclectic systems, but Theo* 
sophy declares that Vedas are trustworthy intiu- 
tional knowledge, which when one* believes, he ist 
safe enough, and with which his individual intui- 
tions do not collide; but Brahmists by the weapon 
of their individual intuition cut and thrust at all 
Revelatjions as unworthy of credence ; and yet each 
leader picks what he thinks agrees with his intui-^ 
tion. So much for that. 



$ **There has been no study in the world so ennoblin|f 
as that of the Upanishads. These have been the solaoft 
of my life, they will be the solace of my death " The 
sage further foretold that " The world is about to see • 
revolution in thought more extensive and more power- 
ful than that which was witnessed by the BenaissanOB. 
of Greek Literature." And Theosophy and the writinjgB 
4>fsaob men as Max Miller, PauV^^eviftseu and Col: lf!j 
^mart are actual fulfilments oi t\iat pTe^vcWou • 
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Intuitional perception, next, has discovered the 
T' truth about the existence of the soul. If this truth 
to non-experiencers must still seem to be a ques- 
tionable one, and is one requiring scientific demon - 
'fitration, Miss. Annie Besant exclaims "Oh! by-and 
hy you will all be saying that it is obvious that 
lere must be an ethereal replica of man's physical 
Kjy, interpenetrating it'** and she further gives us 
^her own experience thus: — And let me here say 
that, more than all I hoped for in that first plunge 
i. has been realized, and a certainty of knowledge has 
t been gained on doctrines seen as true as that swift 
fe flash of illumination. I know by personal experi- 
f" jjnent, that the soul exists, and that my soul, not 
V my body, is myself ; that it can have the body at 
p will; that it can/disembodied, reach and learn from 
r living human teachers, and bring back and impress 
; on the physical brain that which it has learned ; 
- that this process of transferring consciousness from 
■ one range of being, as it were, to another, is a very 
slow process, during which the body and brain are 
: gradually correlated with the subtler form which is 
essentially that of the soul, and that my own ex- 
perience of it, still so imperfect, so fragmentary, 
when compared with the experience of the highly 
tnuned, is like the first struggles of a child learning; 
to speak compared with the perfect oratory of the 
practised speaker ; that consciousness, so far from 



* Annie Besant ou T\\eoso)^M V"^-^"^ 
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being dependent on the brain, is more active wb 

fill 

freed from the gross forms of matter than wh 
encased within them ; that the great sages spok 
of by H. P. B. exist ; that they wield powers aai 
posess knowledge before which our control of na^^^ 
ture and knowledge of her ways is but as child's 
play. All this and much more, have I learned, and 
I am but a pupil of low grade as it were in the in- 
fant class of Occult School. So the first plunge 
has been successful, and the intuition has been 
justified. This same path of knowledge that I am 
treading is open to all others who will pay the toll 
demanded at the gateway — and that toll is willing- 
ness to renounce everything for the sake of spiritual 
truth, and willingness to give all the truth that is 
"won to the service of man, keeping back no shred 
for self.*** In another place, she tells us: — Psy- 
chology was advancing with rapid strides ; hypnotic 
experiments were revealing unlooked for complexi- 
ties in human consciousness, strange riddles of 
multiplex personalities, and most startling of all, 
vivid intensities of mental action when the brain 
that should be the generator of thought, was re- 
duced to a comatose state. Fact after fact came 
hurtling in upon me, demanding explanation I was 

incompetent to give. I studied the obscurer sides of 
consciousness, dreams, hallucinations, illusions, in- 
sanity. Into the .darkness shot a ray of light. 



A.utob^ography pp, 245, 246. 
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A. p. Sinnet's "Occult World" with its wonderfully 
suggestive letters, expanding not the supernatural 
bat a nature under law, wider than I had dared to 
convince I added Spirtualism to my studies, ex* 
perimenting privately, finding the phenomena in- 
dubitable, but the spiritualistic explanation of 
them incredible. The phenomena of clairvoyance, 
dairaudience, thought-reading, were found to be 
neal. Under all the rush of the outer life, already 
skoltched, these questions were working in my 
mind, their answers were being diligently sought - 
I read a variety of books, but could find little in 
various ways suggested in them, and got some 
(to me) curious results. I finally convinced myself 
that there was some hidden thing, some hidden 
power, and resolved to seek until I found, and by 
the early spring of 1889 I had grown desperately 
determind to find at all hazards what I sought. At 
last, sitting alone in deep thought as I had become 
accustomed to do after the sun had set, filled with 
an intense but nearly hopeless longing to solve the 
riddle of life and mind, I heard a voice that was 
later to become to me the holiest sound on earth, 
bidding me take courage, for the light was near."§ 
That was how our sister found * Justification for 
her intuitions.' We know that such were the 
justifications found by all our sages and Mahatmas 
profusely illustrated in the Upanishads and the 
Puranas ; and every one might iiind this for himself. 
As experience after experience adds to the testis 



§ Auto-biogi-aphy. p.p. ^^Qi— ^^^ 



mony of the spirtual truths embodied in y^ 
tions of the Aryans, we may learn our lessee j^c 
those books without any doubt or fear of c^ur 
foundering in an unexploxed sea. And iC 
takes the trouble of collecting statistics of 
many may be to day finding justifications for 
intuitions. I dare say there are many. (One is 
$it this moment, amongst you). 



-^^c^ 



We shall now take another view ol intuitioi 
You ^11 remember my referring to Plat(Js doctrii^^ 
of Reminiscence. This is, you know, the longing ' 
of the human mind to solve the ever-recurring- , 
problem of human knowledge. Plato*s mind was . 
troubled by such questions as this. If our know- 
ledgers sense-knowledge, it is imperfect. And our = 
Reason ? Even there are inevitably found suc^ ^ 
iniperfectiohs as infest sense. Then how do we - 
derive general ideas such as greatness, goodness, 
beauty &c.' He said these were innate in the soul 
and what he called * reminiscence ' awoke the 
innate ideas which were in the depths of the soul. 
What is reminiscence then ? Is it memory or re- 
membrance, or recollection or what ? And then 
again is there any continuity between Reason and 
Intuition ? Are they the butt -end and flag-end of a 
single faculty or are they two faculties different 
from each other ? . As regards what reminiscence 
IS and its connection with intuition, 'we ^^^^ VX. 
f^' P. B. answer : — She says: — ^"Besides memox^ Vi 
^neral you have remembraiice, recollection axi^^ vew 
^^^^^, have you not ? Have yo\x evet x^ciowj 



19 



rer the difference ? Memory, remember, is a 

leric name. * * * Memory is simply an innate 

)wer in thinEng beings, and even in animals of 

noducing past impressions by an association of 

Ideas ])rincipally suggested by objective things or 

some action an our external sensory organs. 

[emery is a faculty depending entirely on the 

»re or less healthy and normal functioning of our 

physical brain ; and remembmnce and recollection are 

le attributes and handmaidens of this memory. 

\ut reminiscence is an entirely different thing. Remi ' 

niscence is defined by the modern psychologist as 

>mething intermediate between remembrance and 

ficcoUection, or : 

*A conscious process of recalling past occur- 

nces, but witJwnt that full afid varied reference to 

[particular things which characterizes recollection.* 

m 

LrOcke^ speaking of recollection and remembrance, 
says: — "when an idea again recurs without the 
•operation of the like object on the external sensory 
it is remembrance ; if it be sought after by the mind, 
:and with pain and endeavour found and brought 
'4igain into view, it is recollection,'* 

But even Locke leaves reminiscence without 
.-any clear definition, because it is no faculty or 
I :attribute of our pJ^sical memory, but an intuitional 
^ '.perception apart from and outsi.de our physical 
train , a perception which, bem^ c^^^ vcvX.^ '^^^^s^ ' 
by the ever present knowledge ol o>3X ^'^vtV^'^^^l?^-* 
koines all those visions in maxv ^\vvOa axe ^^-^^^^^ 
^ abnormal— from the pictxxTes. s>^^^^'^^^^ 
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genius to the ravings of fever and even 
and are classed by science as having no 
outside of our fancy. Occultism afid Tl::iar 
however, regard reminiscence in an entire/jL 
ent light. For us, while memory is physic:^ ^ 
evanescent and depends on the physiologic 
ditions of the brain — a fundamental prop^ 
with all teachers of memories, who have t-^^ 
searches of modern scientific psychologists to b 
them — * reminiscence ' is the memory of the s 
and it is this memory which gives the assuranc^ 
almost every human being, whether he understan 
it or not, of having lived before and having to li 
again.' IF So then memory is the faculty of the plj 
sical brain, and reminiscence the faculty of Atnc 
It willbe most interesting to you now to learn tl; 
almost in this train of thought Herbert, Spenc 
found himself travelling, for he says in his Psych 
logy t : — ** In the sense, then, that there exist in t 



^ Key to Theosophy. p. p. 84 — 85. 

f " Reminiscence is a natural consequence of i 
dogma of a past life. The Nous [th«^ spirit or root 
individuality] has had no beginning ; the man [of 1 
present life] has had a beginning*; the present life 
therefore a new. situation for the spirit ; it has li^ 
elsewhere and under diffe>*ent conditions ' 

'It has lived in higher reaXma, Biii^Wi^i:^ 
/^ cenceives for the world oi \TvteV\\g\\Ae«» ^ v^^ 
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bus system certain pre-establish e3 relations 
rering to relations in the environment, there is 
i in the doctrine of " forms of intuition" — not the 
t which its dependers suppose, but 'a parallel 
L Corresponding to absolute external relar 
(^ there established in the structure of the 
bus system absolute internal relations — rela- 
i.that are potentially present before birth in the 
b of definite nervous connections ; that are 
^edemt to and independent of, individual ex- 
«ices : and that are automatically disclosed ' 
jf with the first cognitions. And, as here 
irstood, it is not only these fundamental rela- 
which are thus pre-determined, but also 
i of other relatiqps of a more or less constant 
, which are congenitally represented by more 
is complete nervous connections. 

"But these pre-determind internal relations. 

Which no longer allows it to turn away its thougjhfc. 
love is rather a part than a consequence of reini- 
nce." " Ecstasy is not a faculty properly so call- 
} is a state of the soul, which transforms it in 
a way that it then perceives what was previously 
ai from it. The state will not be permanent until 
nion with God 15 irrevocable; here, in earth-life, 
9y is but ft flash. It is a Wvei y^^\>\\»^ \b^%*v^<^^^ ^ 
9' favour of Deity. (^SucVi 1i^^\vQi^ ^^^ ^^"^Hlvcv^ 
on our loner journey V" 
1—42, The Tlieo8ophy of lUe Greetcs, PA-oX.^'x^'^- 
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though independent of the experiences o/ 

vidiial, are not independant of experle 

general : they have been determined by th( 

ences of previous organisms. The coroU 

drawn from the general argument is, I 

human brain is an organized register of i 

numerous experiences received during th« 

tion of life, or rather, during the evolution 

series of organisms through which the hum 

nism has been reached." Though the 

whether the life that springs from another : 

soul which goes seeking after its own 

again, or a new soul brought into being 

old living organism, we get this much fr 

Spencer that internal relations are someh 

determined, independent of experiences (to 

ed hereafter). Herbert Spencer's reasonini 

implies reincarnation ; and predestined " 

intuition " may therefore be logically sup; 

be derived from previous existence, and 

regressin till we must have a pristine germ 

-tion which grows out into developmen 

process of evolution ? Then the intuiti 

present is a faculty of a permanent entit 

persists through many incarnations, an( 

faculty of any one of the adventitious pen 

jn which the constant faculty may for a 

vestured. And faculty is reminiscence. '! 

whom the ideas and souls, Karma and 

uation come as intuitions, and we hence 

acquainted with the constituents oi SI\\.\3l 

^nd of Sdkshma. Sarira ; to us viYvo Vtio' 
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itlkshma is that which is the persistent vehicle of 
tma in its stream of births and deaths, remini- 
sce is no puzzle. And Bhagavadgita verse : — 
Grihitvai t^ni samyati vayur gandhanivasay at " 
so Cp. Pras: Up III — g-io: "Punarbhavam in- 
yair manasi sampadyamanaih (g) yacchittas 
aisha pr^nam ayati &c. and also Brih : Up : 
4 — 2 and others not quoted here bear on 
is' subject,] is a key to this question, which 
need' not explain now at length. The words 
ihaiM aiid Samshdrci stand for the soul -memory, 
hile Smriii stands for brain-memory. As re- 
axds connection between intuition & reason, 
et us first understand what exactly the term 
son may mean. JReason is the discursive faculty 
if the mind, which performs the process known as 
Induction and Deduction. It is the faculty of 
educing 'particulars from generals, and induct- 
r^D^ generals from particulars. And now this faculty 
"inay be applied to reason on any set of facts 
-presented by sense or otherwise, so long that they 
come under the domain of our actual experience. 
[ These facts may pertain to the outer world, or 
"inner world, and reason can perform its deductive 
and inductive process thereon. Reason lias thus 
to first derive ideas from some source and then it 
; -can reason upoif them. Intuition is not this. 
f. Intuition, or instinctive truth, or notions a priori^ 
^ transcendental truth &c, is an ante-experiential idea, 
an inborn element innate in the mind at birth. So 
that reason is the a postriori faculty of the mind, 
■ ^n^ intuition is an inherent poVfe'QXSaJL ^^«t ^^^kns^oi 
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is born with the mind as a necessary ra^n 

ante-natal experience. By calling reason t:be 

power, and intuition the soul-power, the c 

tion is somewhat clearly recognizable. 

people have confused reason with intuition: 

intuition has been taken to mean devotioiT' 

stincts, and faith, as the Brahmds have 

And some people have referred to a conflics 

ween reason and intuition. " The power t 

criminate properly,* one says, * or, in other a 

* to perceive the truth clearly and without doul 

called Intuition, It is the highest degree of int« 

tion and is the result of practice and growth c 

in a previous birth or in the present existence 

is itself the highest Reason, and can therefor 

be opposed to the results at which we arrivi 

reasoning, provided we reason on the highest ] 

of unselfish thought. On the lower planes, 

personal interests may clash with the dictat< 

our intuition, and by a continued disregarc 

the voice of Intuition and Conscience^ the pej 

tion of the spirit becomes clouded, and the hi 

Intuitions are lost." "^^ In this writing, what 

have to understand is that what is called rej 

if it works on the lower plane, becomes debj 

but if it works on the higher plane, it is intu 

or conscience, which is but the sublimation of 

;5on. If intuition is soul-memory, and brain-men 

• is the subsidiary thing which "heVps ot \>cv\n3xV^ 
soul -memory, so that the m.od\^ed soxxVrcv^ 

becomes the intuition for a post-iva^a\ eyXsV^Ti 

Thcosophy : pp. 38 ; Vol.Yll^^A^, K.O, 
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light understand the writer to refer to this alter- 

« 

ig process by his calling intuition the highest 

ree of intellection. Now comes another writer, 

other than Dr. F. Hartmann whom we know. 

[e wrote in June 1883: — ..."but the misfortune 

ifwith me and with others is, that in our present 

ite of existence, our intuitional powers are so 

ttle developed as to be unreliable, and the infor. 

ion which we receive through them has to be 

I confirmed by reason, before it can he accepted by 

-. the mind. To get above the plane of mere physical 

■perceptions, without getting lost in the labyrinth 

[..of a misleading imagination, has been the main 

effort of my life. How to accomplish this is the all- 

^. absorbing question, for a solution of which we 

must look to TAeosophy, the newly arisen star of 

the East;* 

* The ways of Heaven are dark and intricate ; 

Puzzled with mazes and perplexed with error ; 
[; Our understanding searches them in vain." 

[. (Addison). 

I 

^•. ** I had once a conversation with the renowned 

|i Jesuit, Pater Wenniger, about spiritual matters, 
t: and after proving to him, that his arguments could 

not be accepted, because they were contrary to 
i..|»ason, he finally said, "If our reason conflicts 

with our faith, let us imprison our reason and stick 

i to our faith.** This silVy «cvswex cA ^\asj^ ^3\^s^ 

; llitf con versation ; but \1 hctn ^.^^^ax^ xaxsNa^"*^^ 

' If w^e substitute the v/otd '' \vL\yiL^y:scL^" ^^'^ '''' ^ 

Y>hich perhaps amoviait^ to xYi^^^^ "^^^^^^^ 
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answer may have some truth in it aft&^^ 
seems to agree with the above poetical quo/;^ 
** In this conflict between reason and ■ i- 
tion the only way out of the difficulty seems • 
down the rule, that we should not follow t^^ 
tates of our reason, if they conflict with our ^ 
est intuitions, and that we should be careful bd 
we accept as intuition that which is not confirt 
by reason, and which may be after all only a mot 
imagination running wild." J ' • 

I introduced three quotations here to give] 
an idea of how the several terms, reason, and inl 
tion, faith and conscience,are connected together i 
applied and understood. I will only say this, tl 
with reason or without reason,* people have inn 
powers in them. Their nature is exactly un<l 
stood only after development. With reason or wi 
out reason, people do have faith in some thing 
the other ; and with reason or without reas 
there are people who go into devotion, and pra; 
&c., to the extent of ecstasy, and inspiration. Th 
are people whose sole criterium is Reason, ai 
thing else being morbid wanderings of the Ima 
nation. When they say so, a difficulty presents 
self to them, as to what is Imagination, and w 
should its wanderings be pronounced morbi 
What is the criterium by whicli to decide the sa 
doings o/ imagination and its moibVd dom^^ ^. H< 
-conies the use of Revelations, IleveX^uXAoxvi \i 
-^e body of truths discovered by l\v^saxifc^ 

/ Theosophist September IBB^. Y.p.^'^'^* 
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of the Imagination — which is no other than. 
^ons where it find fruition in learning truths 
I inspiration, — a body of truths, confirmed by 
l^arison. 

. All discoveries are results of imagination. 
( use of imagination is called its scientific use. 
1$ an element, constructiveness, what is absent 
tin memory and conception. And this element 
bat gives it power to link effects with their 
IBS. • And this is discovery. What is discovery 
r the human side is inspiration from the Divine 
; ** It is not I think,'* saya Honourable A.J. 
»ur, ** inaccurate to say that every addition to 
pledge, whether in the individual or the com- 
ity, whether scientific, ethical or theological, 

■ ■ 

le to a co-operation between the human soul 
ih assimilates and Divine power which inspires. 
her acts, or as far as we can pronounce upon 
I- matters, could act, in independent isolation. 
* unassisted reason * is, as I have already said 
ihon." * 

, We have thus to infer that man's reason by 
E is unable to accomplish anything great in 
province of spiritual knowledge. Reason is a 
t^. and a guide, and contributes to the unfold- 
pf spiritual faculties which are above it, if right- 
ied.' But if it is to hold independent sway, 
|tl find itself hopelessly \m^\A.e Ici ^<^n^ S^'^ 
liims of the spiritual umvex^J^. Vcs. ^a-cX x.^"^ 
I of reason and diaXecWcs e^^eN^Vs^^ ^^ 



'ibnndations of beliei. P. p. "^^^-'^^^ 
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much in that direction as to allow very little: 
opportunity for intuition to grow. The animal | 
instinct — which is no reason like that which is in 
man — is more to be preferred than the overspun 
reason of man. Says H. P. B. in her Isis Unveil- 
ed, ''"Logic shows us that as all matter had a 
common origin, it must have attributes in commoii; 
and as the vital and divine spark is in man*s mate- 
rial body, so it must lurk in every subordinate! 
species. The latent mentality which, in the lower 
Kingdoms is recognized as semi-consciousness, con- 
sciousness, and instinct, is largely subdued in 
man. Reason, the outgrowth of the physical braiOf ' 
develops at the expense of instinct — the flickeriiv 
reminiscence of a once divine omniscient Spirit. 
Reason, the badge of the sovereignty of physi- 
cal man over all other physical organisms, is 
often put to shame by the instinct of an 
animal. As his brain is more perfect than that 
of any other creature, its emanations must 
naturally produce the highest results of mental 
action ; but reason avails only for the consideration 
of material things ; it is incapable of helping its 
possessor to a knowledge of spirit. In losing in- 
stinct, man loses his intuitional powers, which are 
the crown and ultimatum of instinct. Reason is 
the clumsy weapon of the scientirts, intuition thft 
unerring guide ofthe seer. Instinct teaches plant 
and animal their reasons for the procreation of their 
species, and guides the dumb brute to find hSit. 



f Vol J. P. p. 433. 
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£».. appropriate remedy in the hour of sickness. 

i, "Reason — the pride of man — fails to check the pro- 

i pensities of his matter, and brooks no restraint 
upon the unlimited gratification of liis senses. Far 

j' from leading him to be his otvn physician, its sub- 
tile sophistries lead him too often to his own 
•destruction." Nothing is more demonstrable than 
the proposition that the perfectian of matter is^ 
reached at the expense of instinct. The zoophyte 
attached to the submarine rack, opening its mouth to 
attract[thefood that floats by, shows, proportionately 
with its physical structure, more instinct than the 
whale. The ant with its wonderful architectural, 
social, and political abilities, is inexpressibly high- 
er in the scale tl^an the subtile royal tiger watching 
its prey. *• With awe and wonder," exclaims du 
Bois- Raymond, **must the student of nature r^ard 

^ that microscopic molecule of nervous substance which 
is the seat of the laborious, constructive, orderly 

. loyal, dauntless soul of the ant ! " 

Like everything else which has its origin in 
psychological mysteries, instinct has been too long 
n^lected in the domain of science. " We see 
what indicated the way to man to And relief for all 
his physical ailings," says Hippocrates. " It is the 
instinct of earligr races, when cold reason had not 
as yet obscured man's inner vision... Its indication 
must never be disdained, for it is to instinct alone 
that we owe our first remedies.'* Instantaneous 
and unerring cognition of an omniscient mind» 
instinct is in everything \m\Vke \i\^ fewiXfc x^asRso^N 
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and in the tentative progress of the latter, t3 
like nature of man is often utterly engi 
whenever he shuts out from himself thi 
light of intuition. The one crawls, the othe 
reason is the power of the man, intuitl 
prescience of the woman ! ** 

I have now to place before you the o; 
as regards ecstasy, some experiences, a 
knowledge derived threby, and I shall have 
. my task. 

Remember that eclecticism is a princ 
Theosophy ; and H. P. B's writings there 
the subject of ecstasy are based upon the e 
schools of old, of which our Yoga is the bas 
writes thus : — (and in her writings you v^ 
again reference made to the allied subject o 
tion). **Plotinus, the pupil of the great Am 
Saccas, the chief founder of the Neo- Platonic 
taught that human knowledge had three asc 
steps : opinion, science, and illumination. 
plained it saying that ** the means or instrur 
opinion is science, or perception ; of scienc 
lectics ; of illumination, intuition (or divine in 
To the last reason is subordinate ; it is a 
knowledge founded on the identification of th 
with the object known " 

You will remember my expressing 

ideas on what is meant by '' ideivXA-^c^Wot 

niind with the object known \n rcvj ex.^^ 

^og^a, system in the Oriental Patt oi x 

^ndyou wiJJ remember my reiettin^to ' 
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that Section and Part II, the Occidental Section, 
ere is a Theosophist on the subject, H. P. B, 
you will see its connection with ecstasy : — 
Prayer opens the spiritual sight of man, for pray_ 
is desire, and desire develops will ; the magne- 
c emanations proceeding from the body at every 
brt whether mental or physical produce self- 
etization and ecstasy. Plotinus recommended 
litude for prayer, as the most efficient means of 
obtaining what is asked ; and Plato advised those 
I who prayed to •* remain silent in the present of 
the divine ones, till they remove the cloud from 
thy eyes, and enable thee to see by the light which 
Hsues from themselves." AppoUonius always iso- 
; lated himself from men during the ** conversation" 
\ he hefd with God, and whenever he felt the neces- 
\ sity for divine contemplation and prayer, he 
; wrapped himself, head and all, in the drapery of 
r his white woollen mantle. " When thou prayest, 
Y ^nter into thy closet, and when thou hast shut thy 
\ 4oor, pray to thy father in secret," says Nazarene, 
the pupil of the Essenes." § 

r Every human being is born with the rudi- 

\. ment of the inner sense called intuition, which may 

r 

be developed into what the Scotch know as 
*' Second sight." All the great philosophers, who, 
like Plotinus, porphyry, and Jamblichus employ- 
ed this faculty, taught the doctrine. ** There is a 
faculty of the human mmd:' ^\\\.^'5» \^\s^^^^fe»s^ 
^'which is superior to a\\ vj^vvdci \'5.\iOTCi^'^'^^^ 

§ Isia Unveiled vo\. 1. P. V« ^V"^^. 
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Through it we are enabled to attain t^ 
the superior intelligences, to being t 
beyond the senses of this world, and to pf 
to higher life and peculiar powers of th& b 



ones.*' 



•Were there no infter sight ox intuitu ^. 
Jews would never had their Bible, nor the 
Hans, Jesus.* 

** That which supports the faith of ma 
God and a spiritual life to come is tntuitwn*, 
. were it not for this intuition, undying the 
often wavering because so clogged with mal 
human life would be a parody and humani 
fraud. This ineradicable feeling of the prea 
of some one outside and inside ourselves is one i 
no dogmatic contradictions, nor external fort 
worship can destroy in humanity, let scientists 
clergy do what they may.'* t 

Professor A. Wilder, another theosop 
gives a definition of Ecstasy, in other words 
'* Plotinus taught that there was in the so: 
returning impulse, love, which attracted it inv 
towards its origin and centre, the eternal g< 
While the person who does not iinderst and how 
soul contains the beautiful within itself will j 
by laborious effort to realize beauty without, 
wise man recognizes it within himself, develops 
idea by withdrawal into himself, concentrating 
attention, and so floating upvj^x^ \o^^^ 
divine fountain^ the stream ol vjVl\c\\ ^o^^ ^ 

t fsia ZJnveiled.P. p. 435 vol. 1. 
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The infinite is not known through the 

I... but by a faculty superior to reason, by 

ing upon a state in which the individual, so 

v£peak, ceases to be his finite self, in which 

divine essence is communicated to him. This 

:stasy.*' * 

Other writings of Madame H. P. B. on the 
iect : — 

** The system of meditation the Philalethians 
irted to was ecstasy, akin to Indian Yoga- 
.ctice." \ 

** It is indeed identical with that state 

hich is known in India as Samddhi. The latter is 

ctised by the Yogis, who facilitate it physically 

the greatest abstinence in food and drink, and 

tally by an incessant endeavour to purify and 

ate the mind. Meditation is silent and tinuttered 

yer.'' $ 

Apollonius of Tyana:...*<I can see the present 

id the future as in a clear mirror. The Sage 

not wait for the vapours of the earth and the 

uption of the air to foresee ( events )... the 

i or gods, see the future ; common men, the 

sent ; sages, that which is about to take place." 

-- Dear Brothers, I am writing this on the 14th 

inoming, after an experience. Yesterday, I was- 
fill and felt quite exhausted after writing the words 
V "which is about to take pYacCi.'' Xt^^V x.^'^s^^sA. 

♦ ^eo-plafconism and McVx^rccj. 
f Key to Theosoplvy P. ^. 
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my writing table, and stretched myself on an easy ' 
chair. I felt miserable, for my thoughts ran:, 
that people should have said and written so much; 
on ecstasy and inspiration, and that I should have 
worried myself so much about the subject for 
yearshaving had, not one demonstration of it to my. 
own personal satisfaction. My thoughts then raa 
on to the descriptions of the Astral plane, of the 
Devachanic plane and so on that our recent Theoso- 
phists have been giving vivid descriptions of ; and 
I said to myself, could all this have been a fraudi 
could all such jargon have been Avritten to build 
the temple of fame for each writer ; or is each man 
impelled by Judge-like motives ; or is every man's 
brain under hallucination ? The pain that my 
cogitations gave me was acute, and I had bodily 
pain, griping, at the same time. I alsoleft my rest- 
less easy chair, and went out. I met my sister^ 
-who inflicted on me a long harangue on Sripkda- 
thirtha topic, but I gave her little heed, and 
wished she could give me quiet and go away, I 
felt quite weary by now, of myself and all the earth 
and sky included, and I turned in with the madde- 
ning thought that the wnole creation was a fright- 
ful mistake, and it must have been a heartless God 
to look on people steeped in sorrow and suffer- 
ing without making Himself known. I slumbered 
away like this, and about 5 a. m. this morning I 
found I was awake, and I distinctly heard the gun 
fire in the fort rampart. But I was dreamy 
immediately after, but I was making an assurance . 
to myself that it was fully a waking slaXe, ^sxft^^Sfci 
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irfwas no dream. But it was yet dreamy. And yet 
like ordinary dreams. It seemed. to be a 
* BTx)rderland between the waking and dreaming" 
s^Btates, for while my pleasant dream which I am 
bout to relate, was going on, my consciousness 
ill fitfully took note of the chirping birds, and the 
ling water near my well, and so on, the daily 
xperiences round my house. And these it was that 
brought me the double-a«;surance that my dream 
was .no dream. I was in a hall, well carpetted, 
and furnished with a table on which was placed a 
hand box filled with spiritual books. On a so& 
was seated Mrs : Annie Besant, lodking as divinely- 
holy and bright and earnest as ever- The box I 
mentioned, I seemed to own. Visitors (only 2 or 3, 
tall Brahmans), who seem to be of your place, 
Kumbhkonam, had come to her to hold discus- 
sions. Mr. K. Narainsami Iyer and myself were 
there. Sister Besant asked him and me to fetch 
r her latest pamphlet (she mentioned the name — 
which was curious but I have forgotten it), so that she 
' might thoroughly convince the visitors of the folly 
of materialism. The scene changed ; I held a paper 
: in 'my hand, on which were written all sorts of 
notes, which seemed curious and wonderful revela- 
- tions ; and a thought passed at the same time to 
■- whom a man ou§ht to pay his allegiance, to his 

^ own caste Guru, the hereditary Guru, or the 
j 

: several Gurus who teach us a book each, or the- 
I Theosopical Mahatmas, or Mrs. Annie Besant, and 
i this thought naturally led lo rcv^ >L\{Yc^f:vcv% nsV^S>c»sk: 
tikere was really on the sp\tl\\^Ji ^\axifcv ^ ^^^~'^'=' 
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spiritual sovereignty between Buddha and Kri 

between Jews and Theos : Mahatmas, bel 

Ramanuja and Sankara and so on. Then 

my dead brother (elder brother, Mr. A. Rag! 

Char) and he asked me if I did not find Ved 

study a never ending source of spiritual happi 

and so on. It went on like this, and I fel' 

whole being thrilling by this time with an ind 

bable happiness, I was now fully aw^ake, an 

rapturous condition from which I arose, stirre 

heart and sent forth a flood of tears, and I f 

I was perspiring. I felt my w^hole frame lighl 

heart springy and filled with emotion, an 

flying feeling in the head, and the whole uni 

seemed full of God, and full of love. My 

seemed as if reconciled to eyer*y creature and « 

thing. There was no hatred, no jealousy, and 

my love so large that it went out to embrace 

those wiio had done me great injuries. And 

in my ecstasy, I felt the glow that [came 

me so genial and comforting that I said. 

one in such a state must needs feel gratefi 

God and all the intelligences helping His worlu 

I felt that under this transporting influence, 1 

insensible to all pain and trouble in the worl^ 

every thing of the world past and present sec 

such a trifle after all ; and I wondered I al 

have minded its affairs so much. I now 

bing and my feelings became still more 

up imder the magic influence of the vi 

by Fimunacharya, a saint, which I hi 

jrecoUect at the time, viz., "SaVuX^^'iLttAr^ 
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ksaya trinikrit^-nuttama-mukti-bhuktibhir maha- 
oabhir m^m avalokyatam naya kshanepi te yad 
iraho-ti dussahah" the meaning of which i§:- **For 
ly wish to see thy form even for an instant, I have 
Bglected both this world's and heaven's happiness, 
feigning to look on me with the Mahatmas, ful- 
l my wish, for separation from Thee for even 
d instant is unbearable." I felt my whole 
eing engulfed in love, and a promise seemed 
I come, and it seemed to come from God and all 
le saints rolled in Him. — (I found they were not 
uarrelling, but preserved the greatest respect and 
iehdship for each other) — that I wpuld be accept- 
1 to do God's service. I fain had wished that I 
ad eternally remained in the delectable mood I 
>und myself in, bift it came to an end, and the practi- 
a world was before me, and the usual hum-drum 
^as going on around me ; but I prayed earnestly 
> God to deceive me as frequently as possible into 
.milar moods ; otherwise I should not live, and 
ow I sprang from my bed, and found that I could 
less every one I saw." Brothers, this was my 
tperience. I wish you all the same. To whatever it 
'as due, to my previous day's reflections, or to my 
jligious life, or brown studies ; whatever it was, 
'hether neurosis or psycholepsy, — terms used by 
:ientists to explain the physiology of ecstatic 
ates, — there it was. It was pleasant, exquisitely 
elightful and seemed as if a noble *calm had sooth- 
1 the storm which was previously raging in the 
>ul. Reason tried to persuade me to get out of 
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ihia madness or glamour into which I haxi 
workings of fancy been as it were decoyed inl 
Jkn reason was never heeded in the delight, and 
was so sick as to be love- sick, and my whole 
was CO overwhelmed as to make me insensible an< 
Lvcn angry wiili the cold and cruel reason. Bi 
thcr? I havn tried my best to express in feebl 
Jan.rruriire my experience, but I tell you sincerely 
iie\er coared into the ten heavens of Dante, nt 
:?v s» ^en T.-()l<as of the Rishis, nor the Astrak andf^. 
i \y:^\( bans of dve Theof^ophisls ; never saw any- 
pp.vticalar forjii of Ciod or any forms of saints, and-1' 
■•-1-) ne- ■ kn!^vv!v-;{'^(; liave I derived. Mine was more] 
11 'r(:..'pbyslrai Lran a sensaal sort of experience. 
\\ *vas siniply this that ii was^ a ravishing con-j 
^ci.:,'Jsilo^:■> and 1 am sorry for not having it now;-^ 
:\\\\ if ' Iri'l \\:<-A ihis paper to you in person, I 
•}'■'»:!; • ijrol.ai-.Iy liavc laslicd myself into it again.'! 
1 . V ■' :'ji\tir:i^- '-all ii by vdiiclicver name they like, . 
.■■'.'-{Cij-. v^rst-'.; !c intuition, ecstacy of feeling, in- 3 
I'l'ti':.' of Lhc i-oari, or theological illumination as .! 
^'^■■. ^- '"■liidsli.-y i. la-sifies them, and classifies them all \ 
■Av '■:: Tlicopiiviistlcism, uudcr which come things I 
■ii. : • nalep.-y, trance, frenzy, fanatical transport , 
of cr.rliusiam or of fury, epidemic emotion, and 
rjrc.Mry of brain -diL^case and so on, yet there it is^ 
1'. v^ ,\ fart. Tt ifj a pleasant fact. It does not 
r;!ait':!- wbctlKT it is a state of the brain or of the 
' spinpl colli mil, or a stale oi v.\\(i e\!\\e\ "sX^on^ >\m& 
i>j'ciw. It is a state ^vhkh evet>/ oxve 6\\^\. Xi 
^avc, and ou^hi to desire to posses-s. \^ C» 
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s made a nervous system, and it is susceptible 
to all worldly pains and pleasures and emotions, 
hy should that God-made machinery be not also 
culiarly adaptable and adapted to. spiritual ex- 
riences ? If an occultist talks of supra-cerebral 
onsciousness, and projection of the double, it seems 
nthinkable, but if all experience is found in the 
ysiology of man itself as known to science, there 
s no quarrel. Why, our Yoga School never go 
beyond the microcosmic limitations of man. All 
ts processes are confined in it, and illumination is^ 
jsaid to take place at the various sympathetic cen] 
tres of the nerves, but pre-eminently the thousand- 
petalled centre of the brain, the region where the 
or pus callosnm, corpora qitadrigetnhui^ and the Pifieaf 
land are quartered. Even if it be a dream, mania or 
allucination, it is acceptable — why, the world is a 
ream, and it is a painful dream. It is an arid 
-desert, in which an ecstatic experience now and 
then is indeed a refreshing oasis. That was how all 
the Bhaktas felt. For example, read the experiences 
t. recorded by Sri Ramanuja in his Gadya-traya. 

Here is what our dear sister Annie Besant 
) tells us about the ecstatic transport. But 
I will make a preliminary remark. Madame 
[ Jri. P. B. opened the eyes of the world to long-for- 
gotten old truths/ and under the term Theosophy, 
- unveiled those truths lying hidden in the Wotld- 
Scriptures, and further iormM\a\.fe^ >i^c^e-^'v^ -^^ ^\?i\^ • 
«ud manner suiting the sc\en.t\^c \Tv>Le\\^cX o\"<^^ 
^e. The fundamental tVimo;s s\ve c-xW^^ ^\Xe,^^^ 
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to was the septenary constitution of man, and 
latent power in man to hold communication vA 
the spirit-world. It was for Annie Besant to.ti 
up these and show to the world how the funl 

mental truths rested on the world-old Vedas. u 

'i 

how the septenary was the five-fold Kosas of Ij 
Upanishads, and how the latent power was : 
other than the power which developes in a Yoj 
But Annie Besant further embellished TheosopI 
by her special treatment of the subject of devotic 
'and meditation &c. which, "according to her, lea 
man to be conscious in the Anandamaya-Ko8 
You know her systematic manipulation of t 
five Kosas in her 1894 Adyar Convention Lectur 
and when she came to the treatment of the Anand 
maya kosa, she said this : on reading which I knc 
a thrill of hope and satisfaction passes throuj 
our being. She says : — 

** There are moments, supreme and n 

moments, that come to the life of the pi 

and spiritual when every sheath is still a 

harmonious, when the senses are tranquil, qui 

insensitive, when the mind is serene, calm a 

unchanging ; when fixed in meditation the wh< 

being is steady and nothing that is without m 

avail to disturb ; when love has permeaf 

e\'ery fibre, when devotion has* illuminated, 

, tJj^t the whole is translucent ; tVvete \^ a sA.eTi 

snd in the silence there is a suddeiv c^i^-a^fe- 

n^ords may tell it, no syllables may wUe-x \\ 

&e change is there. All Umitatioxvs Acva-ve 
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Kway. Every limit of every kind has vanished ; as ^ 
swing in boundless space, the self is in limit- 
life, and knows no limit and realizes no 
ids : light in wisdom, consciousness of perfect 
rht that knows no shadow, and therefore knows 
>t itself as light ; when the thinker has become 
the knower ; when all reason has vanished and 
isdom takes its place ; who shall say what it is 
Lve that it is bliss ? Who shall try to utter thai 
rhich is unutterable in mortal speech-but it is true 
ttid it exists. That is the Anandamaya Kos^. 
where the Atma knows itself ; its nature is bliss ; 
all the spheres have ceased ; all else has gone ; none 
but the pure may reach it ; none but the devotee 
may know it ; none but the wise may enter into it. 
So far then for ecstatic states into which the intui- 
tional power in man leads him, and where he gets 
knowledge first-hand by inspiration." 

Now, as regards the point that knowledge 
coming through inspiration is often colored by the 
toedium, I made some remarks already, and here I 
place before you a rationale. You know people are of 
jdUfierent races, different ^beliefs, different ways of 
devotion, and are^ surrounded by peculiar circum- 
stances, characterized by place, time and habits of the 
jpeople. And these are personal errors, to eliminate 
which, and place the corroborated uncolored truths 
erf the spiritual world before mankind is one of the 
duties which Theosop\iy \v3is ^\.\ci\\.^^^. '\>aR.^^ 
ruths we know are as teVaXHiv?, ^.Ci ^^ %^^\.^^^5i^s> 
ynstitution of man, and coTvse<\\3L^'cvX. ^"^ "^"^^^ 
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physical plane, Astral plane, Devachanic 3 
Buddhic, plane and Nirvanic plane, experiandJ 
consciousness. You are aware of the Ht 
counterparts of this Theosopic terminology. PHji 
plane is Prithvi, the Karma- bhiimi, the Astral p] 
is the intermediary regions the Bhuvar-loka . 
its inhabitants, the higher being the Gandhar> 
Kinnaras &c, and the lower the Pretas, BhCktas 
And the Devachanic plane is no other than Svai 
where souls remain for years in enjoymi 
^nd return to Earth again. Says Bhagavadg' 
(XI. 2i.)*'Tetam bhuktva Svargalokam visifa 
kshinepunyc martya-lokam visanti," and explaic 
away at length in the Brahma-Sutra- (III-^i- 
'^Kritatyaye-nusayavandrishta-smriti-bhyimyiatl 
lam anuvancha " &c. The Btiddhic plane, 
t'le Vijuanamaya consiousness is the Atm^nubha 
or Kaivalya plane ; and Nirvanic plane 
Moksha is the Brahmanubhava plane. After sho 
ing these correspondences of ideas between t 
purely Hindu and the Theosopic, let me noW 
back to the point that inspirational experiences s 
colored, and how far therefore they may be reli 
on. This is how Theodore Parker expresses hii 
self on the subject : — 

*' Now it is the belief of all primitive natio 

that God inspires the wise, the good, the hdl 

Yes, that He works with man in every noble wot 

•- J\fo doubt their poor conceptiotis oi Oo^ ^^^t«A 

tl2ej'r doctrine and ascribed to X\ve "Desl^j ^ 

came from their disobedience oi YI\s\20n. 

i. 
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" The wiset and holiest men have spoken in 
,e name of God. Mends, |Moses, Zoroaster, 
onfucius, Zaleucus, Numa, Mahomet, professed 
t have received their doctorine straightway from 
■inv. The sacred persons of all nations, from the 
iHiid to the Pope, refer back to his direct inspira 
>n. From this source, the Sibylline oracles, the 
sponses at Delphi, the sacred books of all na- 
ms, the Vedas and the Bible alike claim to pro- 
ed. Pagans tell us no man was ever great with- 
.t ct divine afflatus falling upon him. Much 
Isity was mingled with the true doctrine, for that 
is imperfectly understood, and violence, and folly 
d Hes were thus ascribed to 'God. Still the 
pular belief shows that the human mind turns 
.turally to this direction, each prophet, false or 
16, in Palestine, Nubia, Greece, spoke in the 
me of God. In this name the Apostles of Christ 
d Mahomet, the Catholic and the Protestant, 
jnt to their work. A good man feels that justice, 
odness, truth, are immutable, not dependent on 
uself ; that certain convictions come by a law 
er which he has no control. There they stand- 
cannot alter though he may refuse to obey them. 
»me have considered themselves bare tools in the 
nd of God ; they did and said they know 'not 
lat, thus charging tl|^ir follies and sin's on God 
)st High. Othfcrs, going to a greater degree of 
;anity have confounded God vflth thata^j^t^^'s.^ 
'laring that they were Godi, ^xiX. ^^^t^"^"^^^^- 
3 were perfect, it \s tvo\. \dL^Tv\S!o3« X^^^^** 
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from the primal light falls on man. No -jj 
there have been men of a high degree of inspi 
in all countries ; the founders of the varioua,j 
gions of the world. But they have been limit 
their gifts and their use of them. The (foci 
they taught had somewhat national, tempo 
even personal in it, and so was not the absd 
religion. No man is so great as human natm^,^ 
can one finite being feed for ever all his- tretfa 
So their doctrines were limited in extent J 
duration. 

• 

** Now this inspiration is limited to nos( 
age, or nation. It is wide as the world, aiid 
common as God. It is not given to a few men^ 
the infancy of mankind, to monopolize inspirat 
and bar God out of the soul. You and I are : 
born in the dotage and decay of the world. ' 
stars are beautiful as in their prime ; * the ria 
ancient heavens are fresh and strong ; ' the I 
merry as ever at its clear heart. God is still ev 
-where in nature, at the line, the pole,- in a mo 
tain or a moss. Wherever a heart beats with Ic 
where Faith and Reason utter their oracles, tl 
also is God, as formerly in the heart of seers ; 
prophets. Neithar^Geriziun nor Jerusalem, nor 
soil that Jesus blessed, so holy as the good mj 
heart : nothing so full of God. This inspiratio: 
not given to the learned alone, not to the gi 
. :£U2d wise, but to every faithful child oiCaod. 
world is close to the body ; God c\o^^t \.c: 
Soul, not only without but Vithm, ^^^ ^^ 
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uading current flows into each man, little or 
t. Let him uncover his head, there is nothing 
reen him and infinite space. So the ocean of 

encircles all men ; uncover the soul of its 
uality, selfishness, sin, there is nothing betwen 
nd God, who flows into the man as light . 

the air. Certain as the open eye drinks 
he light, do the pure in heart see God, 
he that lives truly feels him as a presence 
to be put by." 

'* But this is a doctrine of experience as 
:h as of abstract reasoning. Every man who 
ever prayed — prayed with the mind, prayed 
I the heart greatly and strong, knows the 
1 of this doctf ine welcomed by pious souls, 
re are hours, and they come to all men when 
land of destiny seems heavy upon us ; when 
:hought of time misspent ; the way of affection 
)laced or ill -requited ; the experience of man's 
jt nature and the sense of our own degradation, 
e over us. In the outward and inward trials 
mow not which way to turn. The heart fades 
is ready to perish. Then in the deep silence 
le soul, when the man turns inward to God, 
, comfort, peace dawn on him. His troubles 
ey are but a dew-drop on his sandal. His 
ities or jealousies, hopes, fears, honors, dis- 
ss, all the undeserved im^^v^.'^^ oV\\\fe^'scL'5iV>f^ . 
3 view ; diminished, and \\veiXi\v\^m *0^^ ^c^sSs'SS^ 

vaiJey he has leit \>^\^vtv^ •a.'^^'^'^'^^ ^T^ 
It ion conies over \iim wv'Oa V^^ "^'^^^^'^'^'^ ^^ 
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truth is clear as noon, the soul in faith ru 
its God. The mystery is at an end." 

** It is no vulgar superstition to say i 
inspired in such times. They are the seed- 
life. Then we live whole years through i 
moments, and afterwards, as we journe) 
life, cold and dusty, and travel-worne, ai 
we look to that moment as a point of lig 
remembrance of it comes over us like the n 
our home heard in a distant land. Like El 
• the fable we go long years in the strength 1 
It travels with us a great wakening light ; ; 
of fire in the darkness, to guide us throu 
lovely pilgrimage of life. The hours of Ir 
like the flower of ^the aloe-tree, may be ra 
are yet the celestial blossming of man, the 
of the past, the prophecy of the future. T 
not numerous to any man. Happy is he tl 
ten such in a year, yes, in a life time." 

Beautiful is the above, and gives u: 

epitome, as it were, the rationale of insp: 

and the ecstatic experiences connected th 

Now I show you the opinions of Theosophis 

ates said to have sensed the Devachanic woi 

you will then use your own judgment as 

validity of the evidence thus furnished in d< 

on the question of inspirations getting colore 

tAe provision by nature, in Devadvaxv, for 

Ir/nd of devotee on Earth. 1 \eave \.\ve. as\.t^ 

^Jone, as I have no time for it. 

Mr. I^eadbeater says: — \\\ete' 
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©lihobd of his (pupil's) being able to pass in full 
Hsciousness into that glorious land of bliss, and 
ittm into earth with clear remembrance of that 
lich he has seen there. Thence no accommodat- 
{ ** spirit " ever comes to utter cheap platitudes 
rough the mouth of the professional medium,, 
tther no ordinary clairvoyant ever rises, though 
tnetimes the best and purest have entered it when 
deepest trance they slipped from the control of 
eir mesmerizers — yet even they have rarely 
Dught back more than a faint recollection of an • 
ense but indescribable bliss generally deeply 
iored by their personal religious convictions." * 

As to how results of religious devotion on 

rth find their realization in Devachan, a few 

» 

stances actually seen by trained disciples of the 
leosophic Mahatmas are recorded here : — 

" A fairly large number of entities whose 
vachanic activities work themselves out on this 
rel are drawn from the Oriental religions ; but 
ly those are included who have the characteris- 
of pure but comparatively unreasoning and 
intelligent devotion. Worshippers of Vishnu, 
th in his Avatar of Krishna and otherwise, as 
ill as a few followers of Siva are to be found 
re, each wrapped up in the self-woven cocoon of 
$ own thoughts, 'alone with his own God, and 
Kvious of the rest of maitikmd, ^^.c^-^V Ssv'Si^ Sax. 
bis a/Fee tions may associaXe ^\\)cv \^yks. "Sk^ \s^s> 
ration those whom \ve \cwe^ otv fe-^^^^* 



* I>evachanic Plane. IB. ^. 
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Vaishnavite, for example, was noticed wli 
absorbed in the ecstatic worship of the very q^ 
Image of Vishnu to which he had made ofifen 
during life.'^ ^ 

** Some of the most characteristic exaiT) 
of this plane are to be found among women y 
indeed form a very large majority of its inhabitaic 
Among others there was a Hindu woman who 1 
glorified her husband into a divine being, arid a 
thought of the child Krishna as playing with 1 

• 

own children, but while these latter were thorouj 
ly human and real, the child Krishna was obviou 
nothing but the semblance of a blue wooden imt 
galvanized into life. Krishna also appeared in -i 
Devachan under another form — that of an effd 
Tiate young man playing on a flute ; but she M 
not in the least confused or troubled by this dou) 
manifestation. Another woman who was a worsh; 
er of Siva had confounded the God with her h 
band, looking upon the latter as a manifestation 
the former, so that the one seemed to be constan 
changing into the other. Some Buddhists also i 
found upon this sub-division, but apparently, i 
clusively those who regard the Buddha rather 
an object of adoration than as a great teacher. 

The Christian religion also contributes ma 
of the inhabitants of this plane. 'The unintellecti 

* Cp. tliQ * Tat-kratu-i\yaya' gt£v\>o^\^^ \\i >i 
-^rihadaraiiyci Upanishad, aivd "BVi*. ^V'* "^[1X1' 
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oHon which is exemplified on the one hand by 
illiterate Roman Catholic peasant and on the 
sr by the earnest and sincere * soldier ' of the 
i^tion Army, seems to produce results very 
ilar to those already described, for these people 
i are found wrapt up in contemplation of 
sr ideas of Christ or his Mother respectively^ 
r instance, an Irish peasant was seen absorbed 
he deepest adoration of the Virgin Mary, when 
imaged her as standing on the moon after the 
lion of Titian*s ''Assumption," but holding out 
hands and speaking to him. A mediaeval monk 
3 found in ecstatic contemplation of Christ 
cified and the intensity of his yearning love and 
f was such that a^ he watched the blood drop* 
g from the wounds of the figure of his Christy 
t stigmata reproduced themselves upon his own 



X The rationale of intuitional knowledge getting 
jred is given in these words by an able Theosophist 
f Leadheater, in his lecture to a crowded lodge, 

De received. He says: we nnderstand that the 

l-Becords ore highe^ than we can reach, and that 
f reflections of them come down on to the lower 
aes. Those on the Astral plane are always partiaj 
L distorted, first &s an image reflected on rufiOied 
^r would be distorted, for on this ylsiii!^ -^c^vsl -c^K^^Bt 
A atill surface ; it is only \>y Ti'^irii^ \»Ck >i>afe'\i^"^^>R^os^ 
pZane that jou get accuracy— \Ax«te i^xx. ^s»sos^^*^^^* 
»keii-but then comes a di^cxxU^ Vii XstVxv^s^?*^^'^^ 






The world of theosophy necessarily. OPj 
itsblf wiU what is known as mesmerism* Mei 
phenomena \are extrsCodinarv^ inasmuch, asL 
exHibit a range of consciousness which is b 
the ordinary experience of man. Aqcordio^ 

th^' taientd*! pictore to the physical plane, and also 
prMfifii^g'itin* physical t^or^dl Th6 pd^ilal eqi 
liak to be: ; odnsidered. If fiJny tWo clair^yaaitisi. ' 1 
upj a record togedier; the ac<^unt each brohgHi 
fiTQcdd difEer, as each wotdd repoH the particnlih 
deuta which a{>pealed to him. On the Boddhio 
th^b^records would be still clear than on the "Deym 
plajie^ for then you would get the past, presen 
future of an event simult^eou8ly7here jou get I 
tiriiia and space." ' lil the Oriental Part of this 
reasons have been stated why inconsistencies pre 
the rehrting of ecstaticrexperiiBnces and inspired 
ledge (see p. p. 64 A : et. seq : Part II).;Aiother 1 
phist H— X — writes : "In, or associated with, 
mature human being is an emanation from the Ab 
a ray of the divine sun, a scintilla of the uni 
intelligence. Exceptional men in all ages have no 
possessed a distinct consciousness of this their h< 
ly guardian and guide but have been, at times, ei 
to unite it temporarily, with its source, and so, i 
time being, live, as it were, in the region of 
science. These have been the prophets and se 
the world always more or less liable to err, frc 
extraodinary difficulty of reproducing correctly, ; 
their entirety, after a return to tqlOttqsA coTidiUor 
^r He impressions received during vj\\a\.'P\'a.\iCiaxv5 
^^llcd, the time of ecstasy." P. p. \^. o^ Bv 
'^^^ T7ieo8ophy, 
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t'er on mesmerism, the phenomena are classi- 
as:— 

< 

1 . The Physical state, or waking degree : 

2. The Half Sleep, or Simple Sleep. 

3. The Magnetic Sleep, or Deep Sleep. 

4. Somnambulism, or Sleep-walking, 

5. Introvision, or Self- Inspection, 

6. Extravision, or Clairvo3rance* 

7. Extasis, or Trance. 

^hich, Introvision and Extasis are faculties be- . 
i the reach of the scientific psychologist. They 
super-normal conditions which he finds he is? 
!>le to explain with his theory of ' afferent ' and 
jrent ' nerves. The Indian Y6ga develops all 
e faculties ; what is meant by Introvision is, ipt 
words of Dr. Williams m, a. * the power of 
inspection,' In this state, the patient ob- 
l a luminous knowledge of the interior condi- 
of his own body and mind ; he gives a diag"- 
i of his complaint, and indicates the •most 
tual methods for its cure.' 

Extravision is clairvoyance. " Here he passes 
rounds of his own corporeity, and enters into 
)rt, or relation with objects in vmiversal nature, 
faculty of introvision becomes exalted in^o 
of extravision, extending to, as well as into^ 
7ts and individuals neat ox te.xcvaX.'^ \sn. \i<5iCa. 
> and time.'' 



-Extasis is trance, '^n tYusdegce^^^'^^^'^'^^'^^^ 




retains the same powers as in the precedingi 
becomes abstracted from all [things mean 
terrestrial, and is exalted to the grandest 
noblest sentiments. He midergoes a transmi 
tion of being, often declares that he has entei 
into interior relation with individualities and obj( 
of the spiritual world, seeing and conversing wid 
Spirits, which affirmation he as frequently tenadi 
ously reiterates when restored to the normal condt 

tion." * 

. 

. It is evident from the above short de3cri|^ 
tion that there are Faculties latent in man whicE 
get aroused under application of proper methods 
And those methods are no other than what is com- 
prised in the single Indian term " Yoga." For i 
Study, it is enough that I have shown you the bearing 
of mesmerijc science on ecstasy, the relation bet 
ween ecstasy and inspiration having been explain 
ed elsewhere. The question of how to practia 
concentration in order to get into the states ai 
introspection, extraspection or ecstasis, and what U 
concentrate on, whether on a concrete object, or aa 
abstract subject or on an imagined thing or ideal 
or to think on nothing, so as to reduce the mini 
to a state of imconsciousness as in sleep, occufne 
my mind for a long time. In Y6ga, there ai 
what are known as "seedless" and "seeded' 
samddki^ but all the literature that I read did nc 

* Bead Therapeutic and Phenomeiiia^ k.v^Vtf^^'w 
o/ Mesmerism by Dr. Williama. n. i^. 
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up my ideas. I asked our dear sister 
[rs. Annie Besant on the subject, asking her 
rhether one ought to place his Guru as the image 
jfore his mental vision, or some Ishta Devata ; and 
a Guru, who would be the Guru for every 
theosophist, who may happen to be a Brahmin 
claiming any of the Great Acharyas as the Guru^ 
►r a Christian, to whom Christ would be the 
ruru, or it may be that a real new Guru pre- 
sents himself and undertakes the spiritual develop- 
ment of the novitiate, in which case the new Guru 
[.would be the Guru for the object of contempla* 
I tion, and so on ; and her answer was " do whatt 
ever is dear to you and to which you are accustom* 
ed/ But even this did not quite satisfy me. 
revolved the matfer over in my mind thus : — 

Some alambana or specific form, on which 

|. the mind may rest, of some divinity or a Guru, seems 

necessary to be thought of in the region of the 

heart ; and my 2nd thought was how to think in 

the heart, when all thoughts seemed to be in the 

head. Whenever I went to a temple, my thoughts 

asked me, **what will you select for your dlamhana^ 

the' black millavigvaha, or the coppery utsava- 

, vigraha, or the four-armed standing vigraha, or the 

i sleeping Rangandthaf or the formless Sdligrdma ? 

t But I thought to myself: *why should I not 

' meditate on nature as a whole,instead of upon artifi-.- 

dally made images, why should not I mtellectuallY 

TeHect on Divine attributes svxcJa. ^s»\-i^'^^%^^'^^- 



Tiess, Universality, Immanency &c. The Sag^ 

worshippers said, it ^^as impossible for thougl) 

think without seme concrete form. What foni 

asked ? They said : * any that has come down U 

from immemorial sanction." But I told themt 

*'forming" the Deity in my mind was to me a tb 

which seemed crippled, cribbed and clogged ^ 

considering the nature of the Deity ; and ths 

Avould rather let my imagination roam over a sea 

of Divine Attributes — a sort of abstract contemj 

tion, but never allow to be imprisoned in a little c 

Crete symbol. They said that unless my thoUj 

was formulated in some clear fashion, it woi 

have no fixity, and it was impossible to say wi 

sort of realization my unlimited thought may ft 

in the Devachanic land or any* other level wh 

soever w^hither destiny may carry me. But I ar( 

ed again that confining thought is like ** wrapp: 

it up into a self- woven cocoon." Why should I 

it? On the other hand allow thought freedom; g 

let it one day contemplate on the Sun, one day on* 

starry expanse, one day abstractedly on the m 

vellous design of the Universe, one day abstracts 

on the beauty of the moral life of man, and so 

They said ^o all this a stout *no.' But I would ] 

be satisfied. I put this question to great Pandits, a 

when they gave me no satisfactory answers, 

looked upon them in my mind as obtuse orthodox 

. In my silent moments, I thought to myself: "wha 
Jbave I no salva;tion unless axid until I tetl 

^rny mind to some object? To tt^AXi^XXca^vsa: 
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lay be a necessary step; but if one is able 
dwell in imagination concentratedly on any 
iritual thought in the abstract? — Why any 
)ject ? In my musings, I turned over the pages 
the Vedanta- Sutras and their BhsLshyasi 
it every time skipped over a certain SCitra. One 
y in my trouble, I looked up again, and the 
itra (III. 3. 14 ) *Adhyaniya prayojanabhavaf 
ught my attention. It seemed as if a faint 
reak of light came to me from this S6tra, as a 
>lution of my difficulty. I looked into closer, and 
amanuja's Sri Bhdshya disclosed to me the- 
llowing facts : — 

(i) God is to be contemptated on as Para- 
rahma, i, e., the Supreme Great. 

Ah! I said, this satisfies the mind, let it think 

1 the ' Supreme Great ' or the all-encompasng;i 

rahma. What higher ideal than this can possibly 

; there for one's spiritual imagination to dwell 

? And next as Supreme (Para). 

(2) Next, Attributes of God are infinite. Bus 
liat may be the Chief ones ? I found them to be 
lose described in the Sutra " Anandadayah pra- 
i^nasya." Ananda (bliss), knowledge (jnana), 
id amalatva (purity), defining the essence of the 
eity ; and these are constant factors in every one 
the methods of devotion. And I said, let the . 
ind then happily fix itself to these ^ss^nfta/ attri- 
tes of the Supreme Great. 
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(3) But 'form' is stated in the S<itra(It I , 

• 

*Priya sirasthvadi' &c, and why is a head / 
wings, and a tail to God ? And this was ex 
ed in the Stitra I already quoted, viz. KAby 
< &c. (III. 5. 14) i.e, the explanation was, that 
is no use whatever in giving parts to an img^ 
Brahma, but parts are supposed in order tc^ ' 
contemplation. This lighted up my mincj^ 
I said to myself, that if I have all these ye 
been spending my thoughts more in abstr 
contemplation than on concrete things, I cam 
certainly have been a looser; and let my realizat 
be formed in the avxipa planes, if it be so, rather tl 
in a yixpa plane ! So I said to myself. 

This subject may be weH-known to you,- a 

it even seems strange that I should have stated 

here at such length, and giving it perhaps an i 

deserved importance. But it has been such a lo 

mental struggle for me — and even now I am 1 

quite rid of it — that I have thought it but right 

place my experience before you, as it may perchai 

be of use. I did not want to keep to myself wl 

I found after years of inquiry and search ; and 

I give it to you with the belief that it may be 

guide to you when similar thoughts which perph 

ed me so much assail you also. 

« 
I must now close, as I must despatch t 

. paper to you at once by post. In so doing I wi 

^n extract from H. P. B, and one from Sv3 

Vjvekananda. \ 

f 
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Secret Doctrine : vol. I. Pp. 508. 509. 

** No one will deny that the human bemg is 
)ssessed of various forces, magnetic, sympathetic 
itipathetic, nervous, dynamical, occult, mecha- 
cal, mental, in fact of every kind of force ; and 
at the physical forces are all biological in their 
sence, seeing that they intermingle with, and 
ten merge into, those forces that we have named 
tellectual and moral, the first being the vehicles 

to say, the upidhis, of the second. No one, 
bo does not deny soul in man, would hesitate ixt 
ying that their presence and commingling are the 
iry essence of our being ; that they constitute the 
50 in man, in fact. These potencies have their 
irvous, ecstatic,* clairaudient and clairvoyant 
lenomena which are now regarded and recognized 

perfectly natural even by Science.** 

So that from whatever stand-point we view 
e question, occidental, or oriental or theosophical, 
e verdict is uniform that there is a " Science of 
Dga," by which spiritual truths can alone be fully 
alised, by the gradual unfolding of the inner 
sulties which enable man to study the invisible 
wrld directly, by the expansion of his conscious- 
iss to embrace wider and subtler ranges of being, 
he truths given in the Vedas were to be realised 
rYoga, but its methods nowhere fully stated, - 
id to this end was the Guru instituted, that he 
fgbt teach the worthy pupW \.o \x^'aA'C«v^ ^i5&ss:-N5&. 
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